of Saviors should in fact be assigned to Deuteronomistic and post-Deuteronomistic hands, with the necessary amendments it is still the best explanation for the development of the Book of Judges. Accepting the general division into four main layers (the original oral tradition, the Book of Saviors, Deuteronomistic and post-Deuteronomistic) in this article we deal with the Gideon narrative -the longest and one of the most intricate in Judges. Our main goal is to isolate the old, oral tale and reconstruct its geographical and possibly historical settings.
Our basic premises are as follows: We accept the existence of pre-Deuteronomistic Northern traditions in Judges. The old tales belong to the genre of heroic stories,6 that is, they must have had a hero, an enemy (preferably also leaders of this enemy), a geographical setting, and a specific confrontation at their core; at times heroic stories also depict a fairytale anecdotal/atmosphere. These old stories were local in nature, representing a clan (Abiezer here), a town (Gilead in the case of Jephthah) or (perhaps) a tribe (e.g., Naphtali in the case of Deborah and Barak). They were transmitted orally until collected and committed to writing, in our opinion, in the first half of the 8 th century BCE. This date is based on what we know today regarding the proliferation of literacy and scribal activity in Israel in general and the Northern Kingdom in particular;7 on literary consideration -the old stories must be pre-Deuteronomistic; and on historical considerations -they represent the territory of Israel and there is no logic in dating them after the demise of the Northern Kingdom. We are well aware of the fact that the long period of oral transmission before the stories were submitted to writing means that even the »original«, pre Book of Saviors oral tales could have been layered.
Literary Layers in the Gideon Story
In order to study the geography of the old Gideon tale, it needs to be separated from the later Deuteronomistic and post-Deuteronomistic additions. The peelingaway of layers of the story is done below, based on inner biblical clues, linguistic and toponymic considerations, the flow of the story and its logic, the role of the deity, etc.8 Attempting this, one needs to acknowledge the many redactions, and consider that while materials were added, others could have been deleted. Hence it is difficult, if not impossible, to extract the early tale as a coherent text (more below).
The Deuteronomistic and post-Deuteronomistic hands are relatively simple to trace here, though it is not always easy or even possible to distinguish between them. There is a general agreement among scholars about the attribution of the opening and closing formulae (6:1, 6b and 8:28aβ-b, 32-34) to the Deuteronomistic editing phase.9 Verse 6:2a seems to include the original opening of the old story (… ‫ל‬ ‫עַ‬ ‫ן‬ ‫יָ‬ ְ ‫ד‬ ‫ד-מִ‬ ‫יַ‬ ‫ז‬ ‫עָ‬ ָ ‫ּת‬ ‫01,)וַ‬ closed in 8:28aα ‫ן(‬ ‫יָ‬ ְ ‫ד‬ ‫מִ‬ ‫ע‬ ‫נַ‬ ‫ּכָ‬ ‫ּיִ‬ ‫)וַ‬ as the end of the old story. Verses 6:2b, 6a seem like expansions by the hand of the author/editor of the Book of Saviors, as part of his introduction to the story. Verses 6:3-5 elaborate on 6:1-2, and should be assigned to a post-Deuteronomistic hand. The author expands the conflict from Midian to »the Midianites and the Amalekites and the people of the east«, probably based on the Deuteronomistic formula in v. 33, and enters camel raids and Gaza to the narrative.11 The same holds true for 7:12 and 8:10aβ-b. The background -especially the importance of Gaza -should probably be sought in the Persian period.
The section in 6:7-10 has »no connection to the context«,12 its message not to fear the gods of the Amorites is irrelevant in this circumstance;13 it is also missing in the 4QJudg a , frg. 1.14 The explanation of sin and punishment given by a prophet is an exception in the Book of Judges and is probably part of a very late addition to the text.15
Scholars saw vv. 11a (or 11aα), together with 19-24 (or 19, 21, 24 or 24a -more below) as part of the old story.16 We view v. 11 differently. It is here that the hero and his family, hometown and clan are introduced. The original story may have had the elders of Abiezer coming to the terebinth at Ophrah to ask Gideon to lead the people against the Midianites. We cannot accept the »angel of the LORD« as part of the old heroic tale, and see v. 11aα as a Deuteronomistic insertion.17
The block in 6:12-24 tells the story of the angel and the appointment of Gideon, also aiming to explain the erection of an altar of YHWH at Ophrah (v. 24), known by the name ‫ֹום‬ ‫ל֑‬ ָ ‫ׁש‬ ‫֖ה‬ ‫הוָ‬ ‫.יְ‬ Its Deuteronomistic nature is intimated by the genre and especially the etiological ending, »until this day«; its main use in the Deuteronomistic story was to emphasize the mission of Gideon.18 Historically, this block may be understood as legitimizing a village altar, which may sound awkward for a Deuteronomistic text. But the idea could be similar to the references to patriarchal altars in Genesis and the clues for such countryside altars in the stories of the judges (also ‫ים‬ ‫ילִ‬ ‫סִ‬ ‫ּפְ‬ ‫,הַ‬ »which were at Gilgal« [3:19] and the palm tree of Deborah »between Ramah and Bethel in mount Ephraim« [4:5]). The existence of these altars was accepted by the Deuteronomist »before« the rule of the Davidic Dynasty and the building of the Temple in Jerusalem. In any event, this part of the story means that the memory of a Yahwistic cult place at Ophrah was an old one, still acknowledged long after the fall of the Northern Kingdom. If this is the case, it would be logical to assume that the following section (6:25-32), relating how Gideon destroyed the altar of the Baʿal, is post-Deuteronomistic,19 with a paradigmatic intention to describe cultic purification before war.20
The second divine sign to Gideon, proving that God stands by him (6:36-40), is a clear insertion into the flow of the story. It is alien to both the preceding section, dealing with the recruitment of the army (vv. 34-35), and to the following section, describing the diminution of Gideon's fighting force (7:1-8).21 Some scholars suggested that 6:36-40 is a parallel to 6:11-24, and following to the Documentary Hypothesis assumed that the two represent the J and E layers. This assumption cannot be accepted nowadays. As described above, the two sections are not parallel; most of vv. 11-24 (in our opinion -6:11-12, 14aβ-bα -19aα, 19b, 20a-bα, 21-24) belong to a section connected to the foundation of the altar known by the name ‫ֹום‬ ‫ל֑‬ ָ ‫ׁש‬ ‫֖ה‬ ‫הוָ‬ ‫,יְ‬ probably Deuteronomistic in its core with later expansion. If so, vv. 36-40 should be considered as a post-Deuteronomistic addition.
In the literary units discussed thus far we could recognize only a few remains from the original tale: the enemy (6:2aα), the clan of the hero, his father and hometown and his whereabouts during the Midianite pressure (11aβ-b). We assume that the continuation of the old story -the beginning of Gideon's actual action -can be found in 6:34aβ-b and possibly also in 6:35a. The remaining part of 6:34-35 makes the Deuteronomistic frame of this presumable original beginning of the battle story.22
The next section of the old story, describing the location of the battle, is found in v. 7:1 (without identifying Jerubbaʿal as Gideon): Gideon camped »beside the Spring of Harod«23 and the camp of Midian was »by the hill of Moreh in the valley«.24 Scholars assumed that the original diminutive story focused on the victory of Gideon and the 300 warriors from the Abiezer clan (and the tribe of Manasseh?) over a Midianite group (8:4), and hence, the section in 7:2-8a represents the Deuteronomistic editor's need to add a tale on the reduction of the number of warriors. 25 We wish to suggest a more complicated literary process, in which the reduction of Gideon's force was part of the original story -told in a fairytale-like ambiance typical of the heroic stories in Judges. After the opening line in 7:1 we reconstruct the continuation of the story in 7:5a, 6, that is, without the Deuteronomistic instruction of YHWH to Gideon in v. 5b. In the old story Gideon himself selects the 300 warriors and excludes all those who bowed down on their knees to drink water (v. 6): »So he (=Gideon) brought the people down to the water … the number of those that lapped … was three hundred men; but all the rest of the people knelt down to drink water.« The end of this short episode is in v. 8aβ-b, in a clear literary continuation from v. 6 (without the insertion of Israel, probably instead of Abiezer or Manasseh): »and he sent all the rest of <Abiezer?> every man unto his tent, but retained the three hundred men; and the camp of Midian was below him in the valley.« All the other verses in this unit (7:2-4, 5b, 7-8aα) seem to be part of the Deuteronomistic attempt to turn this selection into a divine test, as well as a divine promise to Gideon to prevail over the Midianites with his small army.
The heart of the Gideon story is the battle with the Midianites. In addition to the location of the two camps, it includes the seed of the story of the Midianite's dream (7:11b, 13-14a, without »the man of Israel«); Gideon's preparation for battle with the unique trick of the trumpets and empty jars (7:15aα, 16a-bα, 17-18bα); and the battle itself, which ends with the eastward escape of the Midianites (7:19, 21a, 22aα, 22b).26 The reference to the torches in v. 16bβ is part of the Deuteronomistic addition of v. 20; torches do not appear in the original description of the battle (vv. 17-19).27 We assume that vv. 14b and 15aβ are part of the editing of the book of Saviors and v. 15b, 18b, 21b, and 22aβ are part of the Deuteronomistic edition of the story.
Kratz assumed that within the section of 7:16-22, the description of the escape of the Midianite army is also late, added in order to combine this story with the description of the chasing of Gideon after the remaining army of the Midianites, while according to v. 22a »the LORD set every man's sword against his fellow and against all the army.«28 In our opinion, v. 22a is a later addition, aimed at emphasizing God's role in the events; this verse disrupts the continuity between vv. 21 and 22b, which seems to us a proper ending to this section, with the many topographical details it contains. 29 The two sections that describe the gathering of the other tribes to capture the Jordan fords (7:23-25) and the conflict with the men of Ephraim (8:1-3)30 are both 26 Our reconstruction is close to that of Becker, Richterzeit, 164-172, and Kratz, Composition, 203. Becker assigned vv. 11b, 13, 14a, 15a, 16a-bα, 17-19, 21a, 22a to the pre-Deuteronomistic story, and vv. 9-11a, 14b, 15b, 16bβ, 20, 21b, 22b to the Deuteronomistic layer. Kratz expanded the original story to vv. 8b, 13-14, 15a, 16-21, 22b. 27 Becker, Richterzeit, 167-172. 28 Kratz, Composition, 203. 29 And cf. to Groß, Richter, 383. 30 Note the similarity between the call to the Ephraimites to capture the Jordan fords (7:24-25) and the same call of Ehud (3:27). In both cases, the outcome is similar (3:28; 7:24). To this we can add the description of the Gileadites in the story of Jephtah (12:5; here from east to west). The origin of this theme is probably in the Ehud story.
part of a later story that is not related to Gideon's conflict with the Midianites. Rösel suggested that these units were probably added by a post-Deuteronomistic editor in order to give a proper ending to the description of the raid in Chapter 7.31 They were combined with the description of the continued chase of Gideon after the remaining army of the Midianites (8:4-12), as well as his revenge on the people of Succoth and Penuel (8:13-21).
Following Kratz,32 we reconstruct the original story in Chapter 8 in vv. 4, 5bβ, 10aα, 11a-bα, 12aα, 12bα, 18a (without the location -Tabor), 19-20, 21bα (but note that Kratz assigned to it all of 10-12, and 18-21bα). Some post-Deuteronomistic sections were added in order to expand the power of the Midianite army and »smooth out« the story with the Deuteronomistic editing (8:10aβ-b, 11b, 12aβ, 12bβ).
Verses 8:18a, 19-20 (without »as the LORD leaves«) constitute an important part of the story, disclosing the reason for the war: the killing of the brothers of Gideon by Zebah and Zalmunna. There is no information about this event in other parts of the story, but it can explain the Midianite presence in the territory of Abiezer. Placing this event at Tabor is not connected to the territory of Abiezer or to the location of the battle, and seems like a late (Deuteronomistic?) attempt to connect the story to Chapter 4. It is also part of the misunderstanding of the meaning of »valley« in v. 7:1 (see more below).
We omit the polemic against Succoth and Penuel in vv. Verses 8:18b, 21a, 21bβ, 22-27 seem to belong to a post-Deuteronomistic hand. Note the mention of Ishmaelites in v. 2437 and the polemic against the altar at Ophrah in v. 27 -an altar which was »legitimized« by the Deuteronomistic author (above). Also note that vv. 8:22-23 seem to be inserted between 21bβ and 24-27 and hence we may have here an indication of the existence of two different post-Deuteronomistic hands.38 The post-Deuteronomistic editor is also responsible for the association of Jerubbaʿal and Gideon.39 An important aim of this layer is to connect Jerubbaʿal to the Abimelech story in Chapter 9.40 As indicated above, 6:25-32 is a post-Deuteronomistic addition, describing how Gideon destroyed the Ba'al altar at Ophrah, with a paradigmatic idea of cultic purification before war. This story was used to explain the name Jerubbaʿal, supposedly given to Gideon; it appears as an etymological legend.41 The author did not understand the original geography of the story, made the wrong correlation with the Jezreel Valley (6:33, because of Judg 4-5? similar to the insertion of Tabor in 8:18), and misled modern scholars regarding the location of the conflict (see more below). The geography of 7:1 was also misunderstood and a late insertion there is part of the intention to identify Jerubba'al with Gideon.42 Verses 8:29-31, 35 clearly make the connection with the Abimelech story in Chapter 9. 43 We can summarize this section as follows:
The old story: 6:2aα (only ‫֖֖ן‬ ‫יָ‬ ְ ‫ד‬ ‫ד-מִ‬ ‫יַ‬ ‫ז‬ ‫עָ‬ ֥ ָ ‫ּת‬ ‫וַ‬ without »Israel«), 11aβ-b (basic details in the Deuteronomistic verse); 34aβ-b -35a; 7:1 (without ‫ּוא‬ ‫ה֣‬ ‫ל‬ ‫עַ‬ ֜ ‫ּבַ‬ ֻ ‫ר‬ ‫,)יְ‬ 5a, 6, 8aβ-b, 11b, 13-14a (without »the man of Israel«), 15aα (with the verb ‫ב‬ ‫ׁשָ‬ ‫ּיָ‬ ‫וַ‬ from v. 15bα) 16a-bα, 17-18bα (without the references to the torches), 19, 21a, 22aα, 22b; 8:4, 5bβ, 10aα, 11a-bα, 12aα, 12bα, 18a (without Tabor), 19-20 (without »as the LORD lives«), 21bα, 28aα.
The author of the Book of Saviors: 6:2b, 6a; 7:14b, 15aβ, 28a; 8:5-9, 13-17 (these verses might also be part of the Deuteronomistic level, and this is why we mention some of them also below.
The Deuteronomistic layer: 6:1, 6b, 11aα, 12, 14aβ-bα, 15-19aα, 19b, 20a-bα, 21-24, 33, 34aα, 35b; 7:2-4, 5b, 7-8aα, 9-11a, 14aβ-b, 15b (without the verb ‫ב)‬ ‫ׁשָ‬ ‫ּיָ‬ ‫,וַ‬ 61bβ, 18b, 20, 21b, 22aβ; 8:5-9, 13-17, 28aβ-b, 32-34.
Post-Deuteronomistic additions: 6:3-5, 7-10, 13-14aα, 14bβ, 19aβ, 20bβ, 25-32, 36-40; 7:2-8a, 12, 23-25; 8:1-3, 10aβ-b, 11bβ, 12aβ, 12bβ, 18b, 21a, 21bβ, 22-27, 29-31, 35.
The Old Tale: Its Geography and Historical Settings

The Old Tale
The discussion above makes it possible to configure the old tale, without the geographical expansions introduced by the North Israelite author and the Deuteronomistic and post-Deuteronomistic additions. Evidently, with centuries of redactions, supplements and deletions, it is difficult, probably impossible, to fully reconstruct the original tradition. Hence the narrative below should be conceived as no more than a demonstration (in brackets, bold additions that we entered in 42 The original seems to have read ‫ּתו‬ ‫אִ‬ ‫ר‬ ֶ ‫ׁש‬ ‫אֲ‬ ‫ם‬ ‫עָ‬ ‫ל-הָ‬ ‫כָ‬ ‫וְ‬ ‫עֹון‬ ְ ‫ד‬ ‫גִ‬ ‫ם‬ ‫ּכֵ‬ ְ ‫ׁש‬ ‫ּיַ‬ ‫.וַ‬ 43 On this subject see already Richter, Traditionsgeschichtliche Untersuchungen, 157-162, and cf. to Haag, »Gideon«: 305-314; Guillaume, Waiting, 53-55. Against this view see Emerton, »Gideon«: 289-298, who argued that 8:29-32; 9:17-18 are part of the original story and 6:32 is part of the story on the altar. He also argued (»Gideon«: 299-309) that the names Gideon and Jerubbaʿal belonged to the same person, that Gideon indeed became king, and that one of the two became a regnal name. However, as Emerton himself argued (»Gideon«: 301 f.), the connection between Gideon and Jerubba'al depends on 6:25-32, which is not part of the original story; and see Auldʿ »Gideon«: 264).
order to make the story coherent; they are inspired by the Gideon text and the Jephthah tale). sounded the trumpet, and the Abiezrites were called out to follow him. And he sent messengers throughout all Manasseh; and they too were called out to follow him. Then Gideon and all the people who were with him rose early and encamped beside the spring of Harod; and the camp of Midian was north of them, by the hill of Moreh, in the valley. So he brought the people down to the water. And the number of those that lapped, putting their hands to their mouths, was three hundred men; but all the rest of the people knelt down to drink water. He retained the three hundred men, and the camp of Midian was below him in the valley. Then he went down with Purah his servant to the outposts of the armed men that were in the camp. When Gideon came, behold, a man was telling a dream to his comrade; and he said, »Behold, I dreamed a dream; and lo, a cake of barley bread tumbled into the camp of Midian, and came to the tent, and struck it so that it fell, and turned it upside down, so that the tent lay flat.« And his comrade answered, »This is no other than the sword of Gideon the son of Joash«. When Gideon heard the telling of the dream and its interpretation, he returned [and] divided the three hundred men into three companies, and put trumpets into the hands of all of them and empty jars. And he said to them, »Look at me, and do likewise; when I come to the outskirts of the camp, do as I do. When I blow the trumpet, I and all who are with me, then blow the trumpets also on every side of all the camp.« So Gideon and the hundred men who were with him came to the outskirts of the camp at the beginning of the middle watch, when they had just set the watch; and they blew the trumpets and smashed the jars that were in their hands. There stood every man in his place round about the camp. When they blew the three hundred trumpets, the army fled as far as Beth-shittah toward Zererah, as far as the border of Abel-meholah, by Tabbath. And Gideon came to the Jordan and passed over, he and the three hundred men who were with him, faint yet pursuing after Zebah and Zalmunna, the kings of Midian. Now Zebah and Zalmunna were in Karkor with their army. And Gideon went up by the caravan route east of Nobah and Jogbehah, and attacked the camp. And Zebah and Zalmunna fled; and took the two kings of Midian. Then he said to Zebah and Zalmunna, »Where are the men whom you slew? They were my brothers, the sons of my mother, if you had saved them alive, I would not slay you.« And he said to Jether his first-born, »Rise, and slay them.« But the youth did not draw his sword; for he was afraid, because he was still a youth. And Gideon arose and slew Zebah and Zalmunna. So Midian was subdued.
The Geographical Setting
Midian (and Midianites) of the biblical sources44 is a broad terms, associated with the steppe areas that stretch from the Hijaz in the south (e.g., The discussion above puts the territory of Abiezer west and southwest of Shechem.53 This is where the conflict described in Judges 6-8 commenced. Verse 6:35a refers to messengers sent »throughout all Manasseh«. Manasseh here can be part of the North Israelite author's conversion of the story from a local conflict to a larger Israelite confrontation (above). But it can also be part of the original story -note that the conflict continues in the territory of Manasseh to the east of Abiezer (below).54 The distinction between Manasseh (v. 35a) and Asher, Zebulun, and Naphtali (v. 35b) may support this option.
The story of the battle starts with the location of the two camps: Gideon »and all the people that were with him« were »beside the spring of Harod« and the Mid- ‫מֹור‬ ‫ֹון‬ ‫ל֣‬ ‫אֵ‬ (Gen 12:6; Deut 11:30) near Shechem hints at the location of this place close to the territory of Abiezer. Identifying this place near Shechem, the »valley« mentioned in the story might be Sahl ʿAskar. 59 The Midianite fled »as far as Beth-shittah toward Zererah, as far as the edge of Abel-meholah, by Tabbath« (v. 22b).60 Beth-shittah and Tabbath appear here only, and so does Zererah, unless it is understood as a corruption of Zarethan (Josh 3:16; 1Kgs 4:12, 7:46). Abel-Meholah is mentioned in the Bible two other times (1Kgs 4:12, 19:16). The area described here is to be located somewhere in the strip of the Jordan Valley between the southern tip of the Beth-shean Valley and Succoth at the outlet of the Jabbok. 61 The name Tabbath may have been preserved in Ras Abu Tabat on the lower Wadi Kufrinje.62 Zarethan (if indeed to be equated though the confrontation reaches Transjordan and the area of Rabbah, the Kingdom of Ammon is not referred to. Indeed the background of other North Israelite tales in Judges may also depict the situation before or, possibly, in the early days of the Northern Kingdom. We refer, for instance, to the traditions in Judges 4-5, which may portray the stormy events of destruction of late Iron I Canaanite citystates in and around the Jezreel Valley during the 10 th century BCE. It seems to us, then, that the old Gideon tale preserves memories of this period, ca. two centuries before it was put in writing. One can say no more.
Zusammenfassung:
In diesem Artikel beschäftigen wir uns mit der Gideongeschichte des Richterbuches. Zuerst schlagen wir eine Identifikation der unterschiedlichen Schichten im Text vor: die alte, nordisraelitische Heldenerzählung; die Arbeit des nordisraelitischen Autors (des Retterbuches), der die Geschichte in der 1. Hälfte des 8.Jh. verschriftete.; und die deuteronomistische sowie nachdeuteronomistische Schicht. Dann rekonstruieren wir die alte Geschichte und beschäftigen uns mit ihrem geographischen und historischen Setting. Geographisch beschreibt die alte Erzählung Ereignisse im Gebiet der Sippe von Abiezer, west-südwestlich von Sichem. Die eigentliche Konfrontation findet nahe bei Sichem statt und die Midianiter werden im Jordantal, irgendwo nördlich von Sukkoth gejagt (die Verbindung der Geschichte mit dem Jezreel-Tal ist Ergebnis eines Missverständnisses durch einen nachdeuteronomistischen Autor). Die Anführer der Feinde werden dann im Gebiet von Gilead verfolgt, in der Gegend von Rabbah. Historisch kann die Geschichte Erinnerungen an Ereignisse aufbewahren, die vor dem Aufstieg des Nordreiches, evtl. im 10.Jh. v. Chr. geschahen.
Abstract:
In this paper we deal with the Gideon story in the Book of Judges. We first propose identification of the different layers in the text: the old, heroic North Israelite tale; the work of the North Israelite author (of the »Book of Saviors«) who put the story in writing in the first half of the 8 th century; and Deuteronomistic and post-Deuteronmistic layers. We then reconstruct the old tale and deal with its geographical and historical stage-settings. Geographically, the old tale describes events which commence in the territory of the clan of Abiezer, west-southwest of Shechem. The actual confrontation takes place near Shechem and the Midianites are chased to the Jordan Valley somewhere north of Succoth (the association of the story with the Jezreel Valley is a result of a misunderstanding by a post-Deuteronomistic author). The leaders of the enemy are then pursued in the Gilead, to the area of Rabbah. Historically, the story may preserve memories of incidents that took place before the rise of the Northern Kingdom, perhaps in the 10 th century BCE. 
